
1111    

I t once occurred to a cer-

tain king, that if he always 

knew the right time to  begin 

everything; if he knew who were 

the right people to listen to, and 

whom  to avoid, and, above all, if 

he always knew what was the 

most important thing  to do, he 

would never fail in anything he 

might undertake. 

And this thought having oc-

curred to him, he had it pro-

claimed throughout his kingdom 

that he would give a great reward 

to any one who would teach him 

what was the right time for every 

action, and who were the most 

necessary people, and how he 

might know what was the most 

important thing to do. 

And learned men came to the 

King, but they all answered his 

questions  differently. 

In reply to the first question, 

some said that to know the right 

time for  every action, one must 

draw up in advance, a table of 

days, months and years,  and must 

live strictly according to it. Only 

thus, said they, could everything  be 

done at its proper time. Others de-

clared that it was impossible to decide  

beforehand the right time for every 

action; but that, not letting oneself be 

absorbed in idle pastimes, one should 

always attend to all that was going on, 

and  then do what was most needful. 

Others, again, said that however 

attentive the  King might be to what 

was going on, it was impossible for 

one man to decide  correctly the right 

time for every action, but that he 
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What the Ascension 
of the Lord says to us 
today. 
 

The feast of the Ascen-

sion, falling forty days 

after Pascha, is one of 

the most significant 

feasts of the church year, 

and yet, in many ways, 

it is one of the most 

overlooked.  Here are 

three key points to con-

sider in looking at how 

the Ascension relates to 

our own lives as Orthodox 

Christians: 

 

1. ‘I go to prepare a 
place for you’ 
In many western depic-

tions of the Ascension, 

Christ is seen floating 

heavenwards on a cloud.  

In some stained glass 

windows, one may even 

see just a pair of feet 

emerging out of the cloud.  

We do not know the man-

ner in which Our Lord 

ascended to his Father.  

We are only told that ‘He 

was parted from them 

and a cloud hid Him out 

of their sight’. The Greek 

word that we usually 

(Continued on page 2) 
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at the  right time? Who are the people 

I most need, and to whom should I, 

therefore,  pay more attention than to 

the rest? And, what affairs are the 

most important  and need my first at-

tention?” 

The hermit listened to the King, but 

answered nothing. He just spat on his  

hand and recommenced digging. 

“You are tired,” said the King, “let 

me take the spade and work awhile for  

you.” 

“Thanks!” said the hermit, and, 

giving the spade to the King, he sat 

down  on the ground. 

When he had dug two beds, the 

King stopped and repeated his ques-

tions. 

The hermit again gave no answer, 

but rose, stretched out his hand for the 

spade, and said: “Now rest awhile – 

and let me work a bit.” 

But the King did not give him the 

spade, and continued to dig. One hour  

passed, and another. The sun began to 

sink behind the trees, and the King at  

last stuck the spade into the ground, 

and said: “I came to you, wise man, 

for an answer to my questions. If you 

can give  me none, tell me so, and I 

will return home.” 

“Here comes someone running,” 

said the hermit, “let us see who it is.” 

The King turned round, and saw a 

bearded man come running out of the 

wood. The man held his hands pressed 

against his stomach, and blood was 

flowing from under them. When he 

reached the King, he fell fainting  on 

the ground moaning feebly. The King 

and the hermit unfastened the  man’s 

clothing. There was a large wound in 

his stomach. The King washed  it as 

best he could, and bandaged it with his 

handkerchief and with a towel  the 

hermit had. But the blood would not 

stop flowing, and the King again  and 

again removed the bandage soaked 

with warm blood, and washed and  re-

bandaged the wound. When at last the 

blood ceased flowing, the man  re-

vived and asked for something to 

should have a Council of  wise men, 

who would help him to fix the proper 

time for everything. 

But then again others said there 

were some things which could not 

wait to  be laid before a Council, but 

about which one had at once to decide 

whether  to undertake them or not. 

But in order to decide that, one must 

know be - forehand what was going to 

happen. It is only magicians who 

know that;  and, therefore, in order to 

know the right time for every action, 

one must    consult magicians. 

Equally various were the answers 

to the second question. Some said, the 

people the King most needed were his 

councillors; others, the priests; others,  

the doctors; while some said the war-

riors were the most necessary. 

To the third question, as to what 

was the most important occupation: 

some  replied that the most important 

thing in the world was science. Others 

said it  was skill in warfare; and oth-

ers, again, that it was religious wor-

ship. 

All the answers being different, the 

King agreed with none of them, and  

gave the reward to none. But still 

wishing to find the right answers to 

his ques - tions, he decided to consult 

a hermit, widely renowned for his 

wisdom. The hermit lived in a wood 

which he never quitted, and he re-

ceived none  but common folk. So the 

King put on simple clothes, and be-

fore reaching the  hermit’s cell dis-

mounted from his horse, and, leaving 

his bodyguard behind,  went on alone. 

When the King approached, the 

hermit was digging the ground in 

front of  his hut. Seeing the King, he 

greeted him and went on digging. The 

hermit was  frail and weak, and each 

time he stuck his spade into the 

ground and turned  a little earth, he 

breathed heavily. 

The King went up to him and said: 

“I have come to you, wise hermit, to  

ask you to answer three questions: 

How can I learn to do the right thing 

translate as ‘ascension’ is 

‘analypsis’, which might 

better be translated as 

‘assumption’.  This is a 

word often associated 

more with the Mother of 

God’s departure from this 

world, and yet is a good 

description of what the 

Church understands to be 

happening here. Christ 

returns back to his heav-

enly Father, taking with 

him the flesh that he has 

put on for our salvation.  

This is of crucial signifi-

cance for us, as it means 

that we, too, have the 

possibility of following 

him and dwelling in our 

total redeemed nature 

with God.  The Ascension 

is, then, the foreshadow-

ing and assurance of the 

possibility of theosis – 

union with God. 

 

2. ‘They worshipped 
him, but some 
doubted’ 
These words actually 

come from the end of St 

Matthew’s gospel, where 

the ascension is not ex-

plicitly mentioned, but 

the disciples are with 

Christ on the mountain, 

listening to his parting 

words, in which he com-

missions them to go and 

teach all the nations and 

baptise them.  The Sav-

iour knows the weakness 

of the Apostles (this is 

why the Holy Spirit will 

be sent to strengthen 

them at Pentecost), but 

he still has work for 

(Continued from page 1) 

(Continued on page 3) 



3333    

The Wayfarer 

drink. The King brought fresh water 

and gave it to him. 

Meanwhile the sun had set, and it 

had become cool.  So the King, with 

the hermit’s help, carried the 

wounded man into the  hut and laid 

him on the bed. Lying on the bed the 

man closed his eyes and  was quiet; 

but the King was so tired with his 

walk and with the work he  had done, 

that he crouched down on the thresh-

old, and also fell asleep – so  soundly 

that he slept all through the short 

summer night. When he awoke  in the 

morning, it was long before he could 

remember where he was, or    who 

was the strange bearded man lying on 

the bed and gazing intently at him  

with shining eyes. 

“Forgive me!” said the bearded 

man in a weak voice, when he saw 

that the  King was awake and was 

looking at him. 

“I do not know you, and have 

nothing to forgive you for,” said the 

King. 

“You do not know me, but I know 

you. I am that enemy of yours who  

swore to revenge himself on you, be-

cause you executed his brother and 

seized  his property. I knew you had 

gone alone to see the hermit, and I re-

solved to  kill you on your way back. 

But the day passed and you did not 

return. So I  came out from my am-

bush to find you, and I came upon 

your bodyguard,  and they recognized 

me, and wounded me. I escaped from 

them, but should  have bled to death 

had you not dressed my wound. I 

wished to kill you, and  you have 

saved my life. Now, if I live, and if 

you wish it, I will serve you as  your 

most faithful slave, and will bid my 

sons do the same. Forgive me!” 

The King was very glad to have 

made peace with his enemy so easily, 

and  to have gained him for a friend, 

and he not only forgave him, but said 

he  would send his servants and his 

own physician to attend him, and 

promised  to restore his property. 

Having taken leave of the 

wounded man, the King went out into 

the porch  and looked around for the 

hermit. Before going away he wished 

once more  to beg an answer to the 

questions he had put. The hermit was 

outside, on his knees, sowing seeds in 

the beds that had been dug the day be-

fore. 

The King approached him, and 

said: “For the last time, I pray you to 

answer my questions, wise man.” 

“You have already been an-

swered!” said the hermit still crouch-

ing on his  thin legs, and looking up at 

the King, who stood before him. 

“How answered? What do you 

mean?” asked the King. 

“Do you not see?” replied the her-

mit. “If you had not pitied my weak-

ness  yesterday, and had not dug these 

beds for me, but had gone your way, 

that  man would have attacked you, 

and you would have repented of not 

having  stayed with me. So the most 

important time was when you were 

digging the  beds; and I was the most 

important man; and to do me good 

was your most  important business. 

Afterwards, when that man ran to us, 

the most important  time was when 

you were attending to him, for if you 

had not bound up his  wounds he 

would have died without having made 

peace with you. So he was  the most 

important man, and what you did for 

him was your most important  busi-

ness. Remember then: there is only 

one time that is important – Now! It is 

the most important time because it is 

the only time when we have any 

power.  The most necessary man is he 

with whom you are, for no man 

knows whether  he will ever have 

dealings with any one else: and the 

most important affair is,  to do him 

good, because for that purpose alone 

was man sent into this life!” 

 
Copyright 2004 by The Bruderhof Foundation,. 

Used with permission. 

them to do.  It is not sur-

prising that there were 

doubters amongst the apos-

tles.  All that they had 

experienced through follow-

ing Christ was, in many 

ways, beyond their human 

grasp, something which 

emerges over and over 

again in reading of them 

in the gospels.  Our Lord 

takes them as they are – 
weak, doubting, arguing 

with one another, and uses 

them to continue his sav-

ing work.  Their imperfec-

tions will be purified by 

martyrdom, bearing wit-

ness, to the work of God, 

in most cases culminating 

in their own death.  Few if 

any of us will be called by 

God to a martyr’s death, 

but we can take strength 

from the knowledge that, 

in spite of our own doubt 

and weaknesses, God has a 

vital role for each of us to 

play in bearing witness to 

him, to become what St 

Paul calls ‘God’s fellow-

ministers’.  It is, in fact, 

normal to doubt, and if our 

doubt leads to questioning 

our faith it can make it 

stronger if we put our 

trust in god. 

 

3. ‘They were con-
tinually in the tem-
ple, praising and 
blessing God’. 
After the Ascension, the 

disciples did not become 

passive, but remained ac-

tive in constant prayer.  

They not only prayed at 

home, privately, but they 

continued to worship at the 

(Continued from page 2) 

(Continued on page 4) 



4444    

The Wayfarer 

Druid's sacred grove site at Doire Cal-

gach, which he renamed Doire Cholm 

Cille, now known as Derry. This was 

the place that Columba loved best. 

The monastery of Durrow, Kells and 

Moone followed. It is said that the 

saint founded 37 monastic churches 

in Ireland during his ministry. 

Throughout his life Columba used 

his copyist and illuminating skills, but 

it was these that lead to a great trag-

edy, for in 561 A.D. at the age of 40 

Columba secretly copied the manu-

script, "St. Martin's Gospel." St. 

Finian, outraged at the act demanded 

that the copy be retained in the library 

of Movilla. The High King of Ireland, 

Diarmid, judged in St. Finian's fa-

vour. Columba and his clan contested 

the decision in battle at Sligo and was 

victorious but, tragically, with a great 

loss of life on both sides. The Synod 

at Teltown decided on Columba's ex-

communication for this act. This was 

later commuted in 563 A.D. to life-

long exile from Ireland. 

In his search for a new home, St. 

Columba finally settled on the Isle of 

Iona where his cousin had founded a 

church and which was the burial place 

of the Irish Kings of Dalraida, as 

Scotland was known at that time. 

Iona's monastery became Columba's 

chief foundation and he was subse-

quently Scotland's patron saint until 

superseded by St. Andrew. 

Like many of our early Celtic 

saints, St. Columba had an affinity 

with the wild creatures round about 

him which he helped alongside his 

fellow men. 

His repose was in this manner. 

Knowing that his time to rest was at 

hand at Pascha, he told his fellow 

monks that he had no wish to turn the 

joyous festival into a time of mourn-

. 

Cloud of witnesses  
THIS MONTH’S NOTEWORTHY SAINTS & FEASTS * 

* The date in bold is the Church calendar date, the date in  parenthesis is the corresponding civil date 

temple, joining in the 

Jewish worship in the 

way they always had 

done.  Of course, they 

also prayed in their own 

gatherings, where they 

celebrated the Eucharist 

as Christ had taught 

them, but their worship 

involved a public expres-

sion of praise and thanks 

to God in the Jerusalem 

temple.  In other words, 

both publicly and pri-

vately, the apostles were 

in a state of continuous 

prayer.  We might take 

this as a model for our-

selves.  It may not be 

possible for us to be in 

church all the time.  We 

may not even have a 

church to be in other 

than the place where we 

gather for the Liturgy or 

the weekend services, as 

in the case of our own 

parish.  But we can make 

a temple of other places.  

Our homes are the first, 

most obvious outward 

expression of this.  Sim-

ply keeping the lamp 

burning in front of the 

icons, saying our prayers, 

reading the scriptures and 

so on is of immense im-

portance in giving our-

selves reminders of God’s 

presence in our midst.  

Finally, and, perhaps, 

most importantly, there is 

the temple of our own 

heart, which is the place 

where Christ will always 

dwell, if we invite Him to 

enter. 

(Continued from page 3) 
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A s with a number of 

Celtic Saints, Columba came 

from Irish nobility. His Latinised 

name, Columba, comes from 

Columcille, meaning, "dove of the 

Church," given from his early habit 

of often being found in prayer. 

In his youth he was visited by his 

Guardian Angel who offered him a 

choice. Columba chose chastity and 

wisdom. He was also given the gift 

of prophecy as a reward for his 

choice. At an early age he went to 

the monastery of St. Finian at Mo-

villa in County Down to study the-

ology, manuscript copying and illus-

tration. It was here that he was or-

dained deacon. At Leinster, he stud-

ied poetry and music and some of 

his manuscripts are now preserved 

in the Bodleian Library in Oxford. 

In 546 A.D., at the age of 25, he 

founded his first monastery on the 
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ing, so he would wait a little 

longer. On 9 June, 597 A.D., 

(the year St. Augustine landed 

in Kent), St. Columba reposed. 

First buried on Iona, his relics 

were later transferred to Down-

patrick to lie alongside St. Pat-

rick and St. Bridget. On his 

feast day, 9 June, there takes 

place at Glencolmcille, a "turas" 

or three mile pilgrimage. 
 
With acknowledgement to Courtney 
Davis and Elaine Gill: "The book of 
Celtic Saints" 
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T he Holy Martyrs of 

China were native Chi-

nese Orthodox Christians 

brought up in piety at the Rus-

sian Orthodox Mission in Pe-

king, which had been founded 

in 1685.  During the Boxer Re-

bellion of 1900 against the for-

eign powers occupying China, 

native Chinese Christians were 

commanded by the Boxers to 

renounce Christianity or be tor-

tured to death. Two hundred 

and twenty-two members of the 

Peking Mission, led by their 

priest Metrophan Tsi-Chung 

and his family, refused to deny 

Christ, and were deemed wor-

thy of a martyric death. 

Metrophan was stabbed in 

the chest by a crowd of rebels. 

Also considered martyrs are his 

wife Tatiana, whose Chinese 

name was Li, his sons, twenty-

three year-old Isaiah and eight-

year-old John, and Isaiah's nine-

teen-year-old fiancée Maria, 

who were all killed with him. 

Metrophan was raised by his 

mother, Marina, and grand-

mother, Ekaterina, after his fa-

ther died when he was a child. 

He was a shy, unassuming man 

who was educated for the priest-

hood at a Russian Ecclesiastical 

Mission in China. Church au-

thorities urged him to become a 

priest, but they persuaded him to 

do so with difficulty because he 

didn't believe he had the talents 

necessary. "A man of poor talent 

and little virtue, how dare I ac-

cept this great rank?" he said 

Metrophan was ordained by 

Bishop Nicholas of Japan in 

1880. He helped with translation 

of liturgical books into Chinese 

from Russian and proofreading. 

Eventually he suffered a break-

down and settled outside the 

mission, receiving half of his 

salary.  Many people took ad-

vantage of his goodwill or 

mocked him. 

During the Boxer Rebellion, 

the Boxers burned down his 

print shop and church site. He 

tried to encourage fellow mem-

bers of the church during the 

rebellion. On the night of 10th 

June rebels surrounded his 

house and killed Metrophan 

along with many of the seventy 

people inside. Metrophan was 

stabbed to death under a date 

tree. 

His son Isaiah , who served 

in the Chinese military, was 

beheaded on June 7 near the 

Ping-tse-Min gates by rebels 

who knew he was a Christian. 

Metrophan’s wife, Tatiana, age 

forty-four, escaped the house 

with Isaiah's fiancée, Maria, but 

Tatiana was beheaded on 12th 

June along with other Chris-

tians. Maria had come to 

Metrophan's house two days 

before the attack, determined to 

stay with her dead fiance's fam-

ily despite the danger. She had 

been urged three times by 

Metrophan's middle son Sergei 

to run away and hide, but re-

fused to leave. She helped 

many others escape, but she 

chose to remain with Isaiah's 

family, where she was also 

eventually murdered by the 

Boxers. Eight-year-old John 

was attacked brutally on 10th 

June 1900 by the Boxers who— 

by some reports— severed his 

nose, ears, and toes and hacked 

away at his shoulders. Maria 

concealed the little boy in the 

latrine, where he survived the 

attack.  The next day, according 

to the reports of followers, he 

was seen sitting naked on the 

steps outside the house, beg-

ging for water, which his 

neighbours refused him. Their 

children mocked him and called 

him a follower of devils. John 

reportedly replied, “I am a be-

liever in God, and not a fol-

lower of devils” Others asked 

him if his wounds hurt and the 

child reportedly replied, "It 

does not hurt to suffer for 

Christ."  

Later he was taken away 
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again by a crowd of Boxers to 

be murdered, but seemed to 

show no fear. One old man pro-

tested as he was led away, 

"What is the boy's fault? Blame 

the parents for his becoming a 

devil's disciple." Others in the 

crowd jeered at him. 

Hundreds of other Chinese 

Orthodox Christians were also 

murdered during the Boxer Re-

bellion and are considered mar-

tyrs by the church. Roman 

Catholic and Protestant Chris-

tian Chinese and foreign mis-

sionaries were also martyred.  
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T he wonderworking 

icon of Tikhvin is one of 

several painted by St Luke the 

Evangelist. The icon was taken 

from Jerusalem to Constantin-

ople in the fifth century, where 

it was enshrined in the Church 

of Blachernae, which was built 

especially for this purpose.  

In 1383, seventy years before 

the fall of Constantinople at the 

hands of the Turks, fishermen 

on Lake Ladoga in the princi-

pality of Novgorod the Great 

witnessed the icon miraculously 

hovering over the lake's waters 

amidst a radiant light. Accord-

ing to an early sixteenth century 

Russian manuscript, "The Tale 

of Miracles of the Icon of the 

Tikhvin Mother of God," the 

Mother of God herself decided 

that her image should leave 

Constantinople, perhaps in an-

ticipation of the impending fall 

of the Byzantine Empire 

Shortly after its miraculous 

appearance, the icon was dis-

covered in several neighbouring 

towns, including the village of 

Motchenitsy on the bank of the 

Tikhvinka River, before it fi-

nally appeared near the town of 

Tikhvin. A wooden church 

dedicated to the Dormition of 

the Mother of God was built on 

the site of the icon's final rest-

ing place. Miraculously, the 

icon survived a number of fires. 

[...} 

Most miraculous is the fact 

that the icon was preserved 

from destruction or sale after 

the Russian Revolution, which 

ushered in a 74-year persecu-

tion of the Church. During the 

1920s, the communist govern-

ment demanded that the Rus-

sian Orthodox Church turn over 

countless icons and other pre-

cious liturgical items, which 

through the nationalization of 

private property were consid-

ered the property of "the peo-

ple." Many of these sacred 

items were sold, allegedly to 

raise money to feed the Russian 

and Ukrainian population which 

was afflicted by famine 

During the World War II 

German occupation, the Nazis 

removed the icon from the 

Tikhvin Monastery, from where 

it was taken to Pskov and subse-

quently to Riga, Latvia. When 

the city was evacuated, Bishop 

John [Garklavs] of Riga, in 

whose care the icon was placed, 

took the icon to Bavaria, where 

it was venerated by Orthodox 

faithful who had been displaced 

because of the war.  When So-

viet agents had spotted the icon, 

Bishop John was permitted to 

take the icon to the United States 

in 1949, under the pretext that 

the icon in his care was a repro-

duction, the work of a simple 

monk, and that it was of little 

historic or monetary value 

Shortly after his arrival in the 

United States, Bishop John, who 

was later elevated to the rank of 

Archbishop, was elected to over-

see the Diocese of Chicago, and 

the icon was regularly displayed 

and venerated in Chicago's Holy 

Trinity Cathedral 

Bishop John frequently took 

the icon on pilgrimage to vari-

ous places throughout the United 

States and Canada. After his re-

tirement in the late 1970s and 

death on Palm Sunday in 1982, 

Archpriest Sergei Garklavs, 

Bishop John's adopted son, be-

came the caretaker of the icon. 

In 2003, over a decade after the 

fall of communism and the res-

urrection of the Russian Ortho-

dox Church, the decision was 

made to return the precious icon 

to its original home 

 

-- Archpriest John Matusiak 
Abridged 
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I  wasn’t going to go to 

this year’s Sourozh confer-

ence.  I’ve always felt rather in-

timidated by the slightly strained 

academic atmosphere of Diosce-

san conferences. And I wimped 

out completely at the thought of 

sharing bunk-beds with strang-

ers! Thank goodness I listened to 

the insistent voice of a young 

relative and booked a last minute 

place.  [....] 

And this fifth weekend of Pas-

cha, enfolding Sunday of the Sa-

maritan Woman, turned out to be 

an oasis of unexpected encoun-

ters and answers. The location 

itself felt like an escape - coun-

tryside views, open spaces to 

wander around in, a refectory 

large enough to allow both soli-

tary reflection and larger conver-

sations.  The accommodation 

was basic but definitely this side 

of Lent! 

The theme of the whole con-

ference was ‘Pray Without Ceas-

ing.’ Deacon Matthew’s opening 

talk explored how to bring the 

ascetic prayer life of the desert 

into our modern city world.  

Practical steps to achieving this 

were illustrated with stories from 

the desert fathers: dealing with 

our anger and praying for our 

enemies; practising forgiveness 

and hospitality; keeping our 

prayer life simple and staying 

humble; the importance of obedi-

ence and confession; not separat-

ing our daily “to do list” from 

prayer but recognising that our 

whole life as prayer.  

The first night was a mixture 

of inevitable late arrivals, room 

confusion and squeaky beds. 

Added to this, the school staff 

joyfully, hilariously and very 

loudly celebrated the absence of 

children into the small hours - 

an irony not lost on us, who had 

obediently followed the school’s 

instructions, wrapped up our so-

cialising at 11.00pm and crept to 

bed! 

I didn’t attend all of the lec-

tures or any of the workshops, 

but there was something for me 

to take home from each talk that 

I did hear.  Matushka Alexandra 

Zaitseva’s theme was ‘The 

Church in the Home’.  She 

spoke of her experiences first as 

a child and secret Orthodox be-

liever in Communist Russia, 

then later teaching her own chil-

dren and grandchildren about 

Orthodoxy.  Some of her reflec-

tions were thought provoking: 

don’t force children to go to 

church when they are old 

enough to choose for them-

selves, teach children that prayer 

is work - better to arrive later at 

the Divine Liturgy and be atten-

tive than colour in books 

throughout the whole service; 

the importance of having high 

expectations of our children and 

their understanding of the faith; 

how a parent’s pride in his or 

her own piety might be at the 

cost of a child’s love for Ortho-

doxy.  

Father Stephen spoke on the 

theme of ‘Liturgical Prayer’, 

beginning with prayer as an ex-

pression of our relationship with 

God, through different kinds of 

prayer - praise, intercession, re-

pentance, to the meaning of 

church itself and the importance 

of the cycle of church services. 

We must not be just “Sunday Or-

thodox” but active participants, 

taking our faith out into the 

world. [...] 

As the weekend went on, I 

sensed a relaxation in the people 

around me. There were not many 

discussions about “the split”, 

rather expressions of deep regret 

about missing faces, faces we 

might not see again in this life, as 

someone put it. God forgive us 

all!  There was a strong sense of 

fellowship, of speaking without 

hesitation, heart to heart; there 

seemed to be an easier mix of 

Russian and English - I watched 

translation headphones popping 

in and out of ears as conversa-

tions switched between English 

and Russian during the talks.  

Bishop Elisey smiled his way 

through his struggles with Eng-

lish as he responded to the talks 

and to questions.  His concluding 

remark hit the right note: “I not 

only agree to another conference, 

I insist!”   

For me, this was a conference to 

look back on with fond remem-

brance and to continue to draw 

from, like a well. Could it be that 

having to start again has been a 

blessing, that in feeling humbled 

and unsure we have found our 

way back to some of the basics 

of our Orthodox Faith?  As a 

Diocese we now need to pull to-

gether and share the burden of 

planning, organising and sup-

porting the next Sourozh confer-

ence. I might even book in ad-

vance this time! 
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The Wayfarer 

Father Stephen Platt  
(Parish Priest) 

2 Bowness Avenue, Headington, 

Oxford OX3 0AJ 

Tel: 01865 768748 
E-mail: frstephen@stnicholas-oxford.org 
 

Deacon Matthew Steenberg 
E-mail: matthew@monachos.net 
 

Parish website:  

www.stnicholas-oxford.org 
 

Our services are celebrated at St 

Giles’ Hall, 10 Woodstock Road, 

Oxford OX2 6HT, unless otherwise 

indicated on the schedule.  Services 

marked with a border will be 

celebrated elsewhere - please 

telephone or e-mail for details. The 

languages used at services are as 

follows: 

 
First and fifth Sunday of the Month 

 English and Slavonic 
Second and fourth Sunday  

 English 
Third Sunday  

 p r e d o m i n a n t l y 
 Slavonic 
 

Feasts are observed according to 

the Old (Julian) Calendar. 

Additional liturgies, not listed here, 

are celebrated on some lesser feast 

days.  Please consult the parish 

website or bulletin for details. 

 

Sunday Liturgies are followed by 

coffee (or by a common lunch on 

the second Sunday of each month).  

Weekday liturgies are followed by a 

parish breakfast. All are welcome. 

JUNE 

7 Sat 18.00 Vigil 

8 Sun 11.00 Sunday of the Fathers of the First Ecumenical 

Council.  Divine Liturgy  

14 Sat  9.30 Saturday of the Departed.  Divine Liturgy 

 Sat 18.00 Vigil 

15 Sun 11.00 DAY OF THE HOLY TRINITY.   

     PENTECOST   Divine Liturgy  
    

   Fast-free week begins  

21 Sat 18.00 Vigil.  Tone 8 

22 Sun 11.00 Sunday of All Saints. Divine Liturgy. 

   Diocesan Liturgy at the Cathedral in London  
23 Mon Beginning of the Apostles’ Fast 
28 Sat 18.00 Vigil.  Tone 1 

29 Sun 11.00 Sunday of All Saints of Russia. Divine Liturgy.   

 

JULY 

  

5 Sat 18.00 Vigil.  Tone 2 

6 Sun 11.00 All Saints of the British Isles.  Divine Liturgy.   

  18.00 Vigil. Tone 3 

13 Sun 11.00 Synaxis of the Holy Apostles.  Divine Liturgy.  

 

The Parish held this biannual fundraising event on Saturday 31st May 2008 

in Wesley Memorial Hall.  It was a busy and successful event with excep-

tional attendance by hungry shoppers, tourists and students.  The Parish 

made in excess of £1,800.  Many thanks to all our helpers, customers and 

friends!  

East European Food FairEast European Food FairEast European Food FairEast European Food Fair    

   18.00 Vespers with kneeling prayers 

16 Mon  9.30 Day of the Holy Spirit.  Divine Liturgy 

7 Mon 9.30 Nativity of St John the Baptist.  Divine Liturgy 

11 Fri 18.00 Vespers 

12 Sat 9.30 Apostles Peter and Paul.  Divine Liturgy 


